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CONCERNING SIN.

Q. XIV. WHAT isJn?
Anf. Sin is any want of conformity unto, or tranfgrenion of

the law of God.
1 John iii. 4. * Sin is a tranfgreffion of the law.' Of fin in

general.

1. Sin is a violation or tranfgreffion : the Latin word, tranf-

gredior^ to tranfgrefs, fignifies to go beyond one's bounds ; the

moral law is to keep us within the bounds of our duty ; fin is a

going beyond our bounds.
2. The law of God ; it is not the law of an inferior prince

that is broken, but of Jehovah, who gives laws as well lo angels

as men ; it is a law that is juil, and holy, and good, Rom. vii.

li?. It is juli, there is nothing in it unequal ; holy, nothing in

it impure: good, nothing in it prejudicial. So that there is no
Tealbn to break this law, no more than for a beaft that is in a

fat paftuie, to break over the hedge, to leap into a barren heath

or quagmire.

1 fliall ihew what an heinous and execrable thing fin is. It

hmalornm tolluvies^ the complication of all evil ; it is the fpirits

of mifchief diftilled : the fcripture calls it ' the accurfed thing,'

Jofh. vii. 13. it is compared to the venom of ferpents, the ftench

of fepulchres. The apofl;le ufeth this expreffion of fin, * Out
of meafure finful,' Rom. vii. 13. or, as it is in the Greek,
• Hyperbolically finful.' The devil would paint over fin with

the Vermillion colour of plealiire and profit, that he may make
it look fair : but I ftiall pull off the paint from fin, that you may
fee the ugly face of it. We are apt to have llight thoughts of
iin, and fay to it, as Lot of Zoar, Gen. xix. tO. * Is it not a
little one .?' But that you may fee how great an evil fin is, con-
fid er thefe four things

:

I. The original of fin, from whence it comes : it fetcheth its

pedigree from hell ; fin is of the devil, 1 John iii. 8. ' He that

committeth fin is of the devil.' Satan was the firft: a6tor of fin,

and the firft tempter to fin : Sin is the devil's firft-born.

II. Sin is evil in the nature of it.

1. It is a defiling thing. Sin is not only a defection, but a
pollution. It is to the Ibul as ruit is to gold, as a ftain is to

beauty. It makes the foul red with guilt, and black with filth.

Sin in fcripture is ' compared to a menllrous cloth,' Ila. xxx.
22. to a • plague-fore,' 1 Kings viii. 38, Jofliua's filthy gar-

ments, in which he flood before the angel, Zech. iii. 3. were
nothing but a type and hieroglyphic of fin. Sin hath blotted
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God's image, and fiained the orient brightnefs of the foul. Sia

makes God lotlie a finner, Zech. xi. 8. and when a (inner fees

his (in, he lothes hinifeif, Ezek. xx. 4''2, Sin drops poilbn on
our holy things, it infects our prayers. The high priell was to

make atonement for fm on the altar, Exod. xxix. S6. to typify

that our holieil (ei vices need Chrift to make an atonement for

them. Duties of religion in themfelves are good, but fin corrupts

them, as the purelt water is polluted, running through muddy
ground. The leper under the law, if he had touched the altar,

the altar had not cleanfed him, but he had defiled the altar.

The apofi;le calls fin, ' Filthinels of flefli and Ipirit,' 2 Cor.

vii. 1. Sin Itanips the devil's image on a man : mahce is the

devil's eye, hypocrily his cloven foot. It turns a man into a
devil, John vi. 70. ' Have noti cholen twelve, and one of you
is a devil.'

2. Sin is a grieving of God's Spirit, Eph. iv. 30. * Grieve

not the Holy Spirit of God.' To grieve, is more than to

anger.

Q. How can the Spirit he/aid to be grieved 9 For, feeing he

is God, he cannot hejiihjeci to any pajjion.

Anf. This is fpoken metaphorically : Sin is faid to grieve the

Spirit, becaule it is an injury otfered to the Spirit, and he takes

it unkindly, and, as it were, lays it to heart. And, is it not

much thus to grieve the Spirit? The Holy Ghoft delcended in

the likenei's of a dove ; fin makes this blelTtxl dove mourn. Were
it only an angel, we (hould not grieve him, much lefs the Spirit

of God : Is it not fad to grieve our comforter.

3. Sin is an act of contumacy againlt God ; a walking anti-

podes to heaven. Lev. xxvi. 27. ' If ye will walk contrary to

me.' A finner tramples upon God's law, crolfeth his will, doih
all he can to affront, yea, to fpite God. The Hebrew word
-for fin, PaPiangy fignifies rebellion : there is the heart of a rebel

in every fin, Jer. xliv. 10. ' We will do whatloever proceedeth

out of our mouth, to burn incenfe to the queen of heaven.* Sin

ftrikes at the very Deity ; Peccatnnt eft deicidum : Sin would
not only unthrone God, but un-god him. If the finner could

help it, God would no longer be God.
4. Sin is an a6t of difingenuity and unkindnefs : God feeds

the finner, keeps off evils from him, bemiracles him with mercy;
hut the finner not only forgets God's mercies, but abufeth them :

he is the worfe for mercy ; like Abfalom, who, as foon as David
had kiffed him, and taken him into favour, plotted treafon againfl

him, 2 Sam. xv. 10. Like the mule, who kicks the dam after

(lie hath given it milk, vas peitujuin, 2 Sam. xvi. 17. Is tills

thy kindnefs to thy friend ? God may upbraid the finner : I have
given thee (may God fay) thy health, flrength, and eftate ;

thou requited me evil for good, thou woundtll me with my
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own mercies; is this thy kind nefs to thy friend? Did I give

thee life to fin ? Did I give thee wages to ferve the devil ?

5. Sin is a difeafe, Ifa. i. 5. * The whole head is ficli ;' fome
are lick of pride, others of lull, others of envy. Sin hath dif-

tempered the intellectual part, it is a leprofy in the head, it hath
poifoned the vitals, I'it. ii. 16. ' Their coni'cience is defiled.'

It is with a finner as with a fick patient, his palate is diftempered,

the fweeted things tafte bitter to him. The word which is

* fweeter than the honey-comb,' Ifa. v. 20. taftes bitter to him,
they put fweet for bitter. This is a difeafe, and nothing can
cure this difeafe but the blood of the phyfician.

6. Sin is an irrational thing; it makes a man a6l not only

wickedly, but foolifiily. It is abfurd and irrational to prefer the

lefier before the greater, the pleafures of life, before the rivers

of pleafures at God's right-hand for evermore. Is it not irrational

to lofe heaven, for the fatisfying, or indulging of lull? As
Lyfiniachus, who, for a draught of water, loll a kingdom. Is

it not irrational to gratify an enemy ? In fin we do ib. When
luft or rafii anger burns in the foul, Satan warms hinifelf at this

fire. Men's fins feall the devil.

7. Sin is a painful thing; it cofl;s men much labour in pur-

fuing their fin?. How do men tire themfelves in doing the

devil's drudgery ? Jer. ix. 5. ' They weary themfelves to com-
mit iniquity.' What pains did Judas take to bring about his

treafon ? He goes to the high-prieft, and then after to the band
of foldiers, and then back again to the garden. St. Chryfolloni

faith, " Virtue is eafier than vice." It is more pains to

fome to follow their fins, than to others to woifhip their God.
While the finner travels with his fin, in ibrrow he brings forth

;

it is called ' ferving divers lulls,' Tit. iii. 2. Not enjoy, but

ferve ; Why {o? becaufe not only of the flavery in fin, but the

hard labour; it is ' ferving divers lulls.' Many a man goes to

hell in the fweat of his brows.

8. Sin is the only thing God hath an antipathy againfl; : God
doth not hate a man becaufe he is poor, or defpifed in the

world
; you do not hate your friend becaufe he is fick, but

that which draws forth the keenneis of God's hatred, is fin, Jer.

xliv. 4. * O do not this abominable thing which I hate.' And
fure, if the finner dies under God's hatred, he cannot be admit-
ted into the celcllial nianfions : will God let him live with him
whom he hates ? God will never lay a viper in his bolbni.

The feathers of the eagle v/ill not mix with the feathers of the

other fowls ; God will not mix and incorporate with a finner.

Till fin be removed, there is no coming where God is.

in. See the evil of fin, in the price paid for it ; it cofl the

blood of God to expiate it. * O man (faith St. Aultine) con-

fider the greatnefs of thy fin, by the greatnel's of the price paid
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for fin,' All the princes on earth, or angels in heaven, could

not fatisfy for fin ; only Chrilh. Nay, Chrill's adtive obedience

was not enough to make atonement for fin, but he mult fuller

UjDon the crofs ; for, ' without blood is no remifiion,' Heb. ix.

22. O what an accurfed thing is fin, that Cbrift fhoukl die for

it ! The evil of fin, is not fo much feen in that one thoufand are

damned for it, as that Chrill died for it.

IV. Sin is evil in the effects of it.

2. Sin hath degraded us of our honour. Reuben by inceft

loft his dignity ; and though he were the firlt-born, he could

not excel, Gen. xlix. 4. God made us in our own image, a
little lower than the angels ; but fin hath debafed us. Before

Adam finned, he was like an herald that hath his coat of arms
upon him : all reverence him, becaufe he carries the king's

coat of arms ; but let this coat be pulled off, and he is defpifed,

no man regards him. Sin hath done this, it hath plucked otF

our coat of innocency, and now it hath debafed us, and turned

our glory into fliame, Dan. xi. 21. ' And there fhall Hand up
a vile perfon.* This was fpoken of Antiochus Epiphanes, who
was a king, and his name figiiifies illuftrious

;
yet fin had de-

graded him, he was a vile peribn.

2. Sin dilqniets the peace of the foul ; whatever defiles, dif-

turbs; as poiibn tortures the bowels, corrupts the blood, lb fin

doth the foul, Ifa. Ivii. 21. Sin breeds a trembling at the

heart; it creates fears, and there is ' torment in fear,' 1 John
iv. 18. Sin makes fad convulfions in the confcience. Judas
was fb terrified with guilt and horror, that he hangs himfelf to

quiet his confcience. And is not he like to be well cured, that

throws himfelf into hell for eafe ?

3. Sin produceth all temporal evil. Lam. i. 8. Jerufalem
hath grievoufly finned, therefore flie is removed. It is the

Trojan- horfe, it hath fword and famine, and peftilence in the

belly of it. Sin is a coal, that not only blacks, but burns. Sia

creates all our troubles; it puts gravel into our bread, worm-
wood in our cup. Sin rots the name, confumes the eflate, bu-
ries relations. Sin fhoots the flying roll of Gods curfes into a
family and kingdom, Zech. v, 4. It is reported of Phocas,
having built a wall of mighty itrength about his city, there was
a voice heard, * Sin is within the city, and that will throw
down the wall.'

4. Sin unrepented of brings final damnation. The canker
that breeds in the rofe is the caufe of its perifliing; and corrup-

tions that breeds in men's fouls are the caufe of their damning.
Sin, without repentance, brings the ' lecond death,* Rev. xx.
14. that is- mo?-6y/?te mor<a, Bern. " a death always dying."
Sin's pleafure will turn to forrow at laft ; like the book the pro-

phet did eat, Ezek. ili. 3. iweet in the mouth-, but bitter in the
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belly. Sin brings the wratli of G od , and what buckets or engines
can quench that fire ; Mark ix. 44. * Where the worm never
dies, and the fire is not quenched.'

Ufe 1. See how deadly an evil fin is, how ftrange is it that any
one thould love it ? Pfalm iv. 3. ' How long will ye love va-
nity ?' Hof. iii. 1. * Who look to other gods and love flagons
of wine.' Sin is a difli men cannot forbear, though it make
them fick; who would pour role-water into a kennel? What
pity is it fo fweet an affedlion as love (hould be poured upon fo

filthy a thing as fin ? Sin brings a (ling in the confcience, a
curie in the eftate

; yet men love it, A finner is the greatell

felf-denier; for his fin he will deny himfelf a part in heaven.

Ufe '2. Do any thing rather than fin. O hate fin! there is

more evil in the leafl; iin, than in the greateft bodily evils that
can befal us. The Ermyn rather choofeth to die, than defile

her beautiful fkin. There is more evil in a drop of fin, than
in a fca of afflidtion : affliction is but like a rent in a coat, fin a
prick at the heart. In afflidion there is aliguie honi, fome
good ; in this lion there is fome honey to be found, Plal. cxix.

71. ' It is good for me that I was afflicted.' Utile eft aiuma
ji in hac area inundijiagellis trituretur corpus, Aug. " Afflic-

tion is God's flail to threfh off" our huflcs ; not to confume, but
refine." There is no good in fin, it is the fpirit and quinteff-

ence of evil. Sin is worfe than hell ; for the pains of hell only
are a burden to the creature ; but fin is a burden to God,Amos
ii. 13. * I am prefled under your iniquities, as a cart is prefled

under the flieaves.'

Ufe lilt. Is fin fo great an evil ? Then how thankful fliould ye
be to God, if he hath taken away your fin ? Zechi iii. 3. * I

have caufed thy iniquity to pafs from thee.' If you had a
difeafe on your body, plague or dropfy, how thankful would
you be to have it taken away? Much more to have fin taken
away. God takes away the guilt of fin by pardoning grace,
and the power of fin by mortifying grace. O be thankful that
this ficknefs is ' not unto death ;' that God hath changed your
nature, and by grafting you into Chrift, made you partake of
the fweetnefs of that olive; that fin, thouofh it live, doth not
reign, but the elder ferves the younger, the elder of fin ferves

the younger of grace.

ADAM'S SIN.

Q. XV. IVHA T icas the fin tvherehy ourfirft parentsfell
from the e/iate ivherein they icere created ?

Anf The fia was theU' eating the forbidden fruit.
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Gen. iii. 6. ' She took of the fruit thereof, and did eat, and
gave alfo to her hulband.

Here is implied, 1. That our firil parents fell from their eflate

of innocency. 2. The fin by which they fell, eating the for-

bidden fruit.

(I.) Our firft parents fell from their glorious ftate of inno-

cency, Eccl. vii. 29. * God made man upright, but they have
fought out many inventions.' Adam was perfectly holy, he
had re6titude of mind, and liberty of will to good ; but his head
ached till he had invented his own and our death, he fought

out many inventions, 1. Adam's fall was voluntary ; he had a

poffe noil peccare, a power not to fall. Free-will was a fuffi-

cient (liield to repel temptation : The devil could not have
forced him, unlefs he had given his confent : Satan was only a
fuite'r to woo, not a king to compel : but Adam gave away his

own power and fuftered himfelf to be decoyed into fin : like a
young gallant, who atone throw, lofeth a fair lordfhip. Adam
had a fair lordfliip, he was lord of the world. Gen. i. 28. * Have
dominion over the fifli of the fea, and over the fowl of the

air, and over every living thing that moveth.' But he loll all

at one throw. As foon as he had finned, he forfeited paradife.

2. Adam's fall was fudden, he did not long continue in his

royal majefl;y.

Q. How long did Adam contmue in paradife before hefell?

Anf. Tofiatus faith, he fell the next day, Pererius faith, he
fell the eight day after his creation. But the moll; probable and
received opinion is. That Adam fell the very fame day in

which he was created : fo Irenajus, Cyril, Epiphanius, and
many others. The reafons which incline me to believe fo, are,

1. It is faid, Satan was a murderer * from the beginning,*

John viii. 44. Now, whom did he murder? Not the blefl'ed

angels, he could not reach them ; nor the curled angels, for

they had before deilroyed theml'elves. How then was Satan a
niurderer'from the beginning ? as foon as Satan fell, he begaa
to tempt mankind to fin ; this was a murdering temptation.

By which it appears Adam did not (lay long in paradife ; fooa
after his creation the devil fet upon him ; and murdered him
by his temptation.

2. Argument to prove that Adam fell the fame day he was
created : Adam had not yet eaten of the tree of life. Gen. iii.

22, 23. * And now left he put forth his hand, and take alfo

of the tree of life, and eat ; the Lord fent him forth of the gar-

den.' This tree of life being one of the choicell fruits in the

garden, and -being placed in the midCt of paradife, it is very

iike Adam would have eaten of this tree of life one of the firft,

had not the ferpent beguiled him with the tree of knowledge.
So that hence I ooncluue, Adam fell the very day of his cre-

VoL. I. No.4, T
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ation, becaufe he had not yet tafted the tree of life, that tree

that was moft in his eye, and had fuch delicious fruit growing

upon it.

3. Argument from Pfal. xlix. 12. * Man being in honour,

abideth not.' The Rabbins read it thus ' Adam being in ho-

nour, lodged not one night." The Hebrew word for abide, fig-

nifies, " To (lay or lodge all night.* Adam then, it feems,

did not take up one night's lodging in Paradife.

1. Inference. From Adam's fudden fall, he fell the fame

day in which he was created, learn, 1. The vveaknefs of hu-

man nature : Adam in a ftate of integrity, quickly made a de-

fedlion from God, he foon loft the robe of innocency, and the

glory of Paradife. And, was our nature thus weak when it

was at the heft? What is it now when it is at the worft? If

Adam did not ftand when he was perfe6l!y righteous, how un-

able are we to ftand, when fin hath cut the lock of our original

righteoufnefs ? If purified nature did not ftand, how then fhall

corrupt nature ? If Adam, in aJew hours, finned himfelfout

of Paradife, how quickly would we fin ourlelves into hell, if we
were not kept by a greater power than our own ! but God puts

underneath his everlafting arms, Deut. xxxii. 17.

2. From Adam's fudden fall, befell the fame day; learn

how fad it is for a man to be left to himfelf. 1. Adam being

left to himfelf, fell : O then, what will become of us, how foon

fall, if God leave us to ourfelves ? A man without God's grace

left to himfelf, is like a fliip in a ftorm, without pilot or anchor,

and is ready to dafli ujX)n every rock. Make this prayer to

God, " Lord do not leave me to myfeif : If Adam fell fo foon

who had ftrength, how foon Ihall 1 fall who have no ftrength .?'*

O urge God with his hand and feal, 2 Cor. xii. 9. ' My
ftrength (hall be made perfe6l in weaknefs.*

(2.) The fin by whicii our firft parents fell was, ' eating the

forbidden fruit;' where confider two things ; 1. The occafion

of it. 2. The fin itfelf,

1. The occafion of it ; the ferpent's temptation ; the devil

did creep into the lerpent, and fpake in the ferpent, as the an-

gel in Balaam's afs; where confider, 1. The fubtilty of Satan's

temptation ; his wiles are worie than his darts. Satan's fubtilty

in tempting ; 1. He deals all along as an impoftor, he ufliered

in his tentation by a lie. Gen. iii. 4. ' Ye ftiall notfurely die.'

gd. Lie, That God did envy our firft parents their happinefs,

ver. 3. • God knows, that in the day ye eat, your eyes fliall be

opened ;' q. d. It is God's envying your felicity, that he for-

bids you this tree. 3d. Lie, That they fliould be thereby made
like unto God, ver. 5. ' Ye fliall be as gods.' Here was his

fubtilty in tempting : The devil was firft a liar, then a mur«

derer.
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(9.) In that he fet upon our firft parents fo quickly, before

they were confirnfied in their obedience ; the angels in heaven

are fully confirmed in holinefs ; they are called ftars of the

morning. Job xxxviii. 7« and they are fixed liars. But our

firft parents were not confirmed in their obedience, they were
not fixed in their orb of holinefs : though they had a poflibility

of ftanding, they had not an impoffibility of falling ; they were
holy, but mutable ; here was Satan's fubtilty, in tempting our

firft parents before they were confirmed in their obedience.

(3.) His fubtilty in tempting was. That he fet upon Eve
firft ; 1. becaufe he thought ftie was lefs able to refift. Satan

did break over the hedge, where it was weakeft ; he knew he
could more eafily infinuate and wind himfelf into her by a temp-
tation. An expert foldier, when he is to ftorm or enter a cat-

tle, obferves warily where there is a breach, or how he may
enter with more facility ; fo did Satan the weaker vefTel. 2. He
tempted Eve firft, becaufe he knew, if once he would prevail

with her, (he would eafily draw her hufband. Thus the devil

handed over a temptation to Job by his wife. Job ii. 9. * Curfe

God and die.' Agrippina poifoned the emperor Commodus
with wine in a perfumed cup ; the cup being perfumed and given

him by his wife, it was the lefs fufpeded. Satan knew a temp-
tation coming to Adam from his wife, would be more prevailing,

and would be lefs fufpe6ted : O bitter ! fometimes relations

prove temptations : a wife may be afnare, when ftie difiuades her

huftjand from doing his duty, or enticeth him to evil. * Ahab
fold himfelf to work wickednefs, whotn his wife Jezebel ftirred

up,* 1 Kings xxi. 25. She blew the coals and made his fin

flame out the more. Satan's fubtilty was in tempting Adam
by his wife, he thought the would draw him to fin.

(4.) Satan's fubtilty in tempting, was in afiaulting Eve's
faith : he would perfuade her that God had not I'poken truth,
* Ye fliall not furely die,' Gen. iii. 4. This was Satan's maf-
ter-piece, to weaken her faith : when he had ftiaken that, and
had wrought her once to diftruft ; then ' ftie yielded,' flie pre-

fently put forth her hand to evil.

^diy, Satan's cruelty in tempting : as foon as Adam was in-

vefted in all his glory, the devil cruelly, as it were on the day
of Adam's coronation, would dethrone him, and bring both him
and all his pofterity under a curfe : we fee how little love Satan

hath to mankind ; he hath an implacable antipathy againll us,

and antipathies can never be reconciled. So much for the oc-

cafion of Adam's fin, tempted by the lerpent.

II. The fin itfelf, ' Eating the forbidden fruit.' This was
very heinous, and that appears three ways •, 1. In refpect of the

perfon that committed it. 2. The aggravation of the fin. 3. The
(Ireadfulnefs of the effe6t.

Ifty Very heinous in refpe6l of the perfon that committed it

:

T 2
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Adam had excellent and noble endowments; he was illuminated

with knowledge, embelliflied with holinefs ; he knew his duty,

and it was as eaiy to him to obey God's command, as to know
it ; he might have chofen whether he would fin or no, yet he
wilfully did eat of the tree which he was forbidden.

2r%, The aggravation of Adam's fin.

Q. Wherein did it appear to be fo great? 'Twos but raptus

pomi ; icas thisfuch a great matter to pluck an apple ?

Anf. Befides that, it was againft an infinite God ; it was
malum complexum, a voluminous fin, there were many fins

twifted together in it; as Cicero faith of parricide, *' He who
is guilty of it, Plurima comrnttit peccata in vno, he commits
many iins in one ;" fo there were many fins in this one fin of

Adam. A big bellied fin, a chain with many links. Ten fins

in it.

1. Incredulity. Our firfl; parents did not believe what God
had fpoken was truth. God faid, They fhall die the death, in

the day they ate of that tree. They believed not that they

fhould die ; they could not be perfuaded that fuch fair fruit

had death at the door. Thus, by unbelief they made God a

liar ; nay, which was worfe they believed the devil rather than

God.
9. Unthankfulnefs, which is the epitome of all fin. Adam's

fin was committed in the midfl; of Paradife : God had enriched

him with a variety of mercies : he had fl;amped his own image
upon him; he had made him lord of the world, gave him of

all the trees of the garden to eat (one only excepted) and now
to take of that tree ! This v/as high ingratitude ; this was like

the dye to the wool, which made it crimfon. When Adam's
eyes were opened, and he faw what he had done, well he might
be afhamed, and hide himfelf : to fin in the midft of Paradife,

how could he look God in the face without bluQiing.

3. In Adam's fin was difcontent : had he not been difcon-

tented, he would never have fought to have altered his condi-

tion. Adam, one would think, had enough, he differed but

little from the angels, he had the robe of innocence to clothe

him, and the glory of paradife to crown him ; yet he was not

content, he would have more ; he would be above the ordinary

rank of creatures. How wide was Adam's heart, that a whole
world could not fill it

!

4. Pride, in that he would belike God : this worm, that was
but newly crept out of the duft, now afpires after a Deity;
* Ye (hall be as gods,' faith Satan, and Adam hoped to have
been fo indeed ; he fuppofed the tree of knowledge would have
anointed his eyes, and made him omnifcient. But, by climb-

ing too high, he got a fall.

b. Difobedience : God faid, * Thou ihalt not eat of the
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tree ,* he would eat of it, though it cod him his hfe. Difobc-

dience is a fin againd equitj' : it is equal we fhould ferve him
v^from whom we have our lubfiiience ; God gave Adam his ai-

^ lowance, therefore it was but equal he fliould give God his alle-

giance : therefore difobedience was againll equity. How could

God endure to fee his laws trampled on before his face ? This
made God place a flaming fword at the end of the garden.

6. Curiofity : tomeddle with that which wasout of his fphere,

and did not belong to him. God Imote the men of Beth-
fhemefh but for looking into the ark, 1 Sam. vi. 19. Adara
would be prying into God's fecrets, and tafting what was for-

bidden.

7. Wantonnefs : though Adam had a choice of all the other

trees, yet his palate grew wanton, and he mull have this tree.

Like Ifrael, God fent them manna, angels' food, ay, but they
h'ad an hankering after quails ; it was not enough God did fup-

ply their wants, unlei's he Ihould fatisfy their lulls. Adam had
not only for neceffity, but for delight

; yet his wanton palate

lulled after forbidden fruit.

8. Sacrilege: the tree of knowledge was none of Adam's,
yet he took of it, and did facrilegioufly rob God of his due. It

was counted a great crime in Harpalus to rob the temple, and
fteal the filver velfels ; lb in Adam to Ileal fruit from that tree,

which God hath peculiarly enclofed for himfeif. Sacrilege is

double theft.

9. Murder : Adam was a public perfon, and allhjs pofterity

were involved and wrapped up in him ; and he finning, did at,

once dellroy all his pollerity, if free grace did not interpofe. If
Abel's blood did cry lb loud in God's ears, Gen. iv. 10. * The
voice of thy brother's blood crieth unto me from the ground ;'

then how loud did the blood of all Adam's pofterity cry againft

him for vengeance ?

10. Prefumption: Adam prefumed of God's mercy; he
. blefied himfeif, faying, he fhould have peace: he thought,

atsjfthough he did tranfgrels, he Ihould not die ; God would fooner

3"riTever(e his degree, than punilh him. High prefumption, what
•»f)r,an heinous fin then was Adam's breach of covenant.

U/e. One fin may have many fins in it. We are apt to have
flight thoughts of fin, it is but a little one. How many fins

were in Adam's fin } O take heed of any fin ! as in one volume
jevthere may be many works bound up, fo there may be many (ins

J Y'in one fin.

3dli/. Thedreadfulneis oftheeffe(5l : it hath corrupted man's
nature. How rank is that poilon a drop whereof could poilbn

;., a whole fea ? And how deadly is that fin of Adam, that could
. poifon all mankind, and bring a curie upon them, till it betaken

siitaway by him, who was made a curfe for us.
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Q. XVI. DID all mankind fall in AdanCs Jirft tranf-

grejion.

Anf. The covenant being made with Adam, not only for

himlelf, but for his pofterity, all mankind defcendingfrom him,
by ordinary generation, finned in him, and fell with him in his

firft tranfgreilion.

Rom. V. xii. ' By one man fm entered into the world, and
death by fin,' k.c.

Adam being a reprefentative perfon, he ftanding, we ftood ;

and he falling, we fell. We finned in Adam; fo it is in the

text, * In whom all have finned.'

Adam was the head of mankind, and he being guilty, we are

guilty, as the children of a traitor have their blood ftained :

Vmnes unus ille Adamfuerunt, Aug. *' All of us (laith Aufl;in)

finned in Adam, becaufe we were part of Adam."
Obj. If, ivhen Adam fell, all mankind fell with him; why

then, lohen one angelfell, did not all fall?

Anf. The cafe is not the fame. The angels had no relation

to one another ; they are called morning-ftars ; the liars have
no dependence one upon another: but it is otherwife with us,

we are in Adam's loins; as a child is a branch of the parent,

we were part of Adam ; therefore, he finning, we finned.

Q. How is Adam'sJin made ours?

Anf. 1. By imputation. The Pelagians of old held, that

Adam's tranigrelfion is hurtful to pofterity by imitation only,

not by imputation. But the text confutes that * in whom all

have finned.*

2. Adam's fin is ours by propagation. Not only is the guilt

of Adam's fin imputed to us, but the pravity and corruption of
his nature is derived to us, as poifon is carried from the foun-

tain to the ciftern. This is that which we call original fin, Pf.

li. 6. * In fin did my mother conceive me.' Adam's leprofy

cleaves to us, as Naaman's leprofy did cleave to Gehazi,
2 Kings v. 9.7. This original concupifcence is called,

1. The * old man,' Eph. iv. 22. It is faid to be the old man,
not that it ig weak, as old men are, but for its long ftanding,

and of its deformity. In old age the fair bloflbms of beauty
fall ; fo original fin is the old man, becaufe it hath withered our
beauty, and made us deformed in God's eye.

2. Original concupifcence is called the law of fin, Rom. vii.

25. Original fin hath vim coaciivem, the power of a law : a law
binds the fubjeft to allegiance. Men muft needs do what fin

will have them, when they hate both the love of fin to draw
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them, and the law of fm to force them. In original fm there

is fomething privative, and fomething pofitive.

( I
.

) Something privative. Carentia Jiijiitice debitce, we have

loft that excellent quinteflential frame of foul which once we
had. Sin hath cut the lock of original purity, where our ftrength

lay.

(2.) Something pofitive. Original fin hath contaminated

and defiled our virgin nature. It was death among the Romans
to poifon the fprings. Original fin hath poifoned the fpring

oi our nature, it hath turned beauty into leprofy ; it hath turned

the azure brightnefs of our fouls into a midnight darknefs.

Original fin hath become co-natural to us. A man by nature

cannot but fin ; though there were no devil to tempt, no bad
examples to imitate, yet there is fuchan innate principle in him,

that he cannot forbear finning, 2 Pet. ii. 14. A peccato cejfare

nefciunt, who cannot ceale to fin, as an horfe that is lame can-

not go without halting.—In the original fin is,

1. An averfion from good : man hath a defire to be happy,
yet oppofeth that which fhould promote his happinefs ; he hath

a difguit of holinfes, he hates to be reformed. Since we fell

from God, we have no mind to return to him.
2. A propenfion to evil. If, as the Palagians fay, there is

fo much goodnefs in us fince the fall, then why is there not as

much natural pronenefs to good, as there is to evil ? Our own
experience tells us, that the natural bias of the foul hath a

tendency to that which is bad. The very heathens by the light

of nature faw this ; Hierocles the philofopher faid, *' it is graf-

ted jn us by nature to fin :" men roll fin as honey under their

tongue— • They drink iniquity as water,' Job xv. 16. Like aa
hydropfical perl'on, that thirfts for drink, and is not fatisfied : fo

they have a Idnd of drought on them, they thirft for fin. They
fin, Ej)h. iv. ly. though they are tired out in committing fin,

yet they fin, Jer. ix. 5. ' They weary themfelves to commit
iniquity ;' as a man that follows his game while he is weary,

yet he delights iu it, and cannot leave otf. Though God hath

let fo many flaming fwords in the way to ftop men in their fin,

yet they go on in "fin ; which all (hews what a ftrong appetite

they have to the forbidden fruit.

That we may furtlier fee the nature of original fin, confider

(1.) The univerlaiity of it ; it hath, as a poifon diifufed itfelf

Into all the parts and powers of our I'oul, Ifa. i. o- ' The whole

head is lick, and the whole lieart is faint.' Like a fick patient,

that hdlh no part fouud, his liver fvvelied, his feet gangrened,

his lungs perifijed ;fuch infected, gangrened fouls have we,

till Chriil (who bath made a medicine of his blood) do cure us,

,,.1. Original fin hath depraved the intellectual part. As in

the creation,* * darkuels was upon the face of the deep,' Gen.
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i. Q. So the unclerflar.ding ; darknefs is upon the face of this

deep. As there is fait in every drop of fea, bitternefs in every

branch of wormwood, fo there is (in in every faculty, the mind
is darkened, we know little of God. Ever fince Adam did eat

of the tree of knowledge, and his eyes were opened, we loft our
eye-fight. Befides ignorance in the muid, there is error and
miftake ; we do not judge rightly of things, we put bitter for

fweet, and fweet for bitter, Ifa. 20. Befides this, there is much
pride, fupercilioufnefs and prejudice, many fie (hly reafonings,

Jer. iv. 14. ' How long (hall vain thoughts lodge in thee ?'

S. Original (in hath defiled the heart: the heart is mor^?/e-

rnmjimius, deadly wicked, Jer. xvii. {). it is a lefler hell. In
the heart are legions ot lulls, obduratenefs, infidelity, hypocrify,

finful eftuations ; it boils as the lea with pallion and revenge.

Madnefs is in their heart while they live, Eccl. ix. 3. The
heart is OJfichia diaboli, the devil's fhop or work-houfe, where
all milchief is framed.

3. The Will. Contumacy is the feat of rebellion : The (in-

ner croiTeth God's will, to fulfil his own, Jer. xliv. 17. * We
will burn incenfe to the queen of heaven.' There is a rooted

enmity in the will againll holinefs; it is like an iron finew, it

refufeth to bend to God. Where is then the freedom of the

"will ? when it is fo full not only of indifpofition, but oppofition
to what is fpirrtual.

4. The affedions. Thefe, as the ftrings of a viol, are out of
tune. Thefe are the lefler wheels, which are ftrongly carried

by the will, the mafter-wheel. Our affedtions are mifplaced
;

fet on wrong objefts. Our love is fet on fin, our joy on the

creature. Our affe6tions are naturally as a fick man's appetite,

he defires things which are noxious and hurtful for him ; he
calls for wine in a fever : So we have impure luflings, inftead of
holy longings.

(2.) The adherency of original fin. It cleaves to us, as black-

nels to the fivin of the Ethiopian, we cannot get rid of it. Paul
fliook off the viper on his hand, but we cannot fhake off this in-

bred corruption : It may be compared to a wild fig-tree grow-
ing on a wall, though the roots of it are pulled up, yet there are

fome firings of it in the joints of the ftone-work, which will not
be eradicated, but will fprout forth till the wall be pulled in

pieces. Original concupifcence comes not as a lodger, for a
night, but is an indweller, Rom. vii. 17. * Sin which dwelleth
in me.*

It is a malus genius, an evil fpirit, that haunts us wherefoever
we go, Jolh. vii. 12. * The Canaanite would dwell in the
land.*

(3.) Original fin retards and hinders us in the exercifes of
GoU'.s worfhip. Whence is all that dulnefs and deadnefs in re-
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ligion? It is the fruit of original fin : It is this rocks us afleep

in duty, Rom. vii. U). * The good that I would, I do not.*

Sin is compared to a weight, Heb. xiii. 1. A man that hath
weights tied to his legs, cannot run lb fall ; It is hke that fifh

Phny fpeaks of, a fea-lamprey, that cleaves to the keel of a
fliip, and hinders its progrels when it is under fail.

(4. ) Original fin, though it lies latent in the foul, and be as
a fpring which runs under ground, yet oft it breaks forth un-
expe6tedly. Chriftian, thou canlt not believe that evil which
is in thy heart, and which will break forth fuddenly, if God
leave thee, -J Kings viii. 13, 15. ' Is thy lervant a dog, that
he fliould do this great thiug?' Hazael could not believe he had
fuch a root of bitternel's in his heart, that he fhould rip up the
women with child :

* Is thy fervant a dog ?' Yes, and worfa
than a dog, when that original corruption within was flirred up.
If-one had come to Peter, and faid, Peter, within a few hours
thou wilt deny Chrill; he would have faid, * Is thy fervant a
dog?' But alas! Peter did not know his own heart, nor how
far that corruption within would prevail upon him. The lea

may be calm, and look clear; but when the wind blows, how
doth it rage and foam? lb though now thy heart feems good,
yet, when temptation blows, how may original fin difcover it-

felf, making the foam with lull and pailion. Who would have
thought to have found adultery in David, and drunkennefs in
Noah, and curfing in Job ? If God leave a man to himfelf, how
fuddenly and fcandaloully may original fin break forth in the
holiefl; men alive ?

(5.) Original fin doth mix and incorporate itfelf with our
duties and graces.

1. With our duties. As the hand which is paralytica! or
palfy, cannot move without fiiaking, as wanting fome inward
ftreugth ; lb we cannot do an holy a6tion without finning, as
:\vanting a principle of original righteouuiefs. As the leper,

whatever he touched became unclean : if he touched the altar,

the altar did not fandify him, but he polluted the altar; fucha
leprofy is original fin, it defiles our prayers and tears ; we can-
not write without blotting. Though I do not fay, that the holy-

duties and good works of the regenerate are fins, for that were
to reproach the Spirit ol Chrill, by which they are wrought

;

yet this I fay, that the belt works of the godly have fin cleav-
ing to them ; only Chrili's blood makes atonement for our holy
things.

2. With our graces. There is fome unbelief mixed with
faith, lukewarmnefs with zeal, pride with humility. As bad
lungs caufe an allhma, or Ihortnefs of breath, lb original cor-

ruption, haVing infeded our heart, our graces breathe now very
faintly.

Vol. I. No. 4. U
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(0.) Original fin is a vigorous a6live principle within us ; it

doth not lie Hill, but is ever exciting and Itirring us up to evil

;

it is an inmate, very unquiet; Rom. vii. 15. * What 1 hate,

that do I.' How came Paul to do fo ? Original fin did irritate

and llir hmi up to it. Original fin is like quick-filver, always

in motion ; when we are afieep, fin is awake in the fancy.

Original fin fets the head a plotting evil, and the hands a work-

ino- it : it hath in it principium rnotus, not quietis ; it is like the

pulCe ever-beating.

(7.) Original fin is the caufe of all actual ; it hfomes peccati,

it is the womb in which all actual fins are conceived. Hence
come murders, adulteries, rapines ; it is the Trojan horfe, out

of which a whole army of impieties come. Though adual fins

may be more fcandalous, yet original fin is more heinous ; the

caufe is more than the etfe6t.

(8.) It is not perfe6lly cured in this life. Grace, though it

doth fubdue fin, yet doth not wholly remove it. Though we
are like Chrifi;, having the firfi; fruits of the Spirit, yet we are

unlike him, having the remainders of the flefti. There are two

nations in the womb. Original fin is like that tree, Dan. iv.

§3. though the branches of it were hewn down, and the main
body of it, yet the (lumps and root of the tree were left: Though
the Spirit be ftill weakening and hewing down fin in the godly,

yet the fiiump of original fin is Hill left : It is a fea that will not,

in this life, be dried up.

Q. But why doth God leave original corruption in us after re*

generation ? He could quitefree ks from it, if he pleafed.

Anf. He doth it, to (hew the power of his grace in the

weakeft believer. Grace (hall prevail againft a torrent of cor-

ruption. Whence is this } the corruption is ours, but the grace

is God's.

2. God leaves original corruption, to make us long after hea-

ven ; when there (liall be no fin to defile, no devil to tempt.

When Elias was taken up to heaven, his mantle dropped o(f

;

fo, when the angels (hall carry us up to heaven, this mantle of

fin (liall drop otf: We (hail never more complain of an aching

head, or an unbelieving heart.

Ufe. I. If original (in be pfopogated to us, and will he in-

herent in us while we live here, then it confutes the Libertines

and Quakers, who fay they are without fin ; they hold perfec-

tion ; they (hew much pride and ignorance; but we fee the

feeds of original fin remain in the belt, Eccl. vii. 20. ' There is

not a jufi man lives, and fins not.' And St. Paul complained

of a ' body of death,' Rom. vii. 24. Grace, though it doth

purify nature, it doth not perfe6l it.

OI>je6t. But doth not the apojile fay of believers, that their
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* old man is crucified,* Rom. vi. 6. and they are * dead toJin ?*

Rom. vii. 11.

Anf. They are dead, 1. Spiritually. They are dead as to

the reatus, the guilt of it ; and as to the regnum, the power of

it ; the love of fin is crucified.

2. They are dead to (in legally. As a man that is fentenced

to death is dead in law, lb they are legally dead to iin ; there is

a fentence of death gone out againft fin, it Ihall die and drop

into the grave : But at the prefent, fin hath its life lengthened

out ; nothing but the death of the body can quite free us from
the body of death.

Ufe 2. Let us lay to heart original fin, and be deeply humbled
for it ; it cleaves to us as a difeafe, it is an active principle in us,

fi:irring us up to evil. Original fin is vvorfe than all actual fin ;

the fountain is more than the fiream. Some think, as long as

they are civil, they are well enough ; ay, but thy nature is

poifoned : A river may have fair fireams, but vermin at bottom.

Thou carriell an hell about thee, thoucanildo nothing but thou
defilefl; it ; thy heart, like muddy ground, defiles the pureft

water that runs through it. Nay, though thou art regenerate, •„

there is much of the old man in the new man. O how (hould (^^"^^

original fin humble us ! This is*"one reafon God hath left original

fin in us, becaul'e he would have it as a thorn in our fide to

humble us. As the bifiiopof Alexandria, after the people had
embraced Chrillianity, dellroyed all their idols but one, that the

fight of that idol might make them lothe themfelves for their

former idolatry ; fo God leaves original fin to pull down the

plumes of pride. Under our filver wings of grace are black

feet.

2. Let the fenfe of this make us daily look up to heaven for

help ; beg Chrifl;'s blood to waQi away the guilt of fin, and his

Spirit to mortify the power of it ; beg further degrees of grace

;

gratiam Chrijii eo obnoxious ambiamus. Though grace cannot
make fin not to be, yet not to reign ; though grace cannot ex-
pel fin, it can repel it : And for our comfort, where grace makes
a combat with fin, death (hall make a conquelt.

3. Let original fin make us walk with continual jealoufly and
watchfulnefs over our hearts. The (in of our nature is iike a
fleeping lion, the leail thing that awakens it makes it rage.

The fin of our nature, though it leems quiet, and lies as fire hid

under the embers, yet if it be a little ftirred and blown up by a
temptation, how quickly may it flame forth into I'candaious

evils? Therefore we had need always to walk watchfully,

Mark xiii. 37- 'I fay to you all, Watch.' A wandering heart

needs a watchful eye.

U 2


	Q14. What is Sin?
	Q15. Adam's Sin
	Q16. Original Sin



